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In a modern culture com-
mitted to gender equality and
within a Christian tradition

that understands both sexes as
standing in precisely the same
relation to the need, promise
and reality of God’s salvation
through Jesus Christ, the chal= :

The Translator’s Dilemma

Some reflections on the language of the Bible

Dr. Ann Jervis, B.A., M.Div., Th.D.

for a culture sensitive to gender equality.

One type of patriarchal lan-
guage in scripture is that
which refers to people of both
genders by using masculine
terms. This type of language
belongs to the category in
which there is the least
amount of interdependence
between a text’s intention and
its words.

only being clarified for
readers.

A second type of Biblical text
requires a greater degree of
caution on the part of the
translator, for here the inter-
relationship of wording to
meaning is more intimate.
Romans 5:12 will serve as an

lenge of example of this category. The
translat- Romans passage is typically
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guishing the authority and
truth of the Biblical message
from the culture and cultural
language through which these
were conveyed.

There are two important com-
ponents of a good Biblical
translation into English: (1)
the choice of English words
and grammatical construc-
tions that most accurately rep-
resent the original Hebrew or
Greek words and grammatical
consu'uctitms,'and/(;l)’I the
choice of English words and
grammatical constructions
that most effectively transmit
the intention of the original
words and grammatical con-
structions.

When we start to examine the
issue of how to translate the
iexclusive language in scrip-
‘ture it becomes clear that
there is no across-the-board
solution to the problem. This
is 50 because the patriarchal
language of the Bible is found
in at least three different
categories, each category
being distinguished by the de-
gree of dependency which a
text’s intention has upon its
wording.

does not &n&cctly translate
the intended meaning. We
know that Paul’s addressees in
Galatia were not exclusively
male and that his use of the
word ‘sons’ was meant to
describe the status granted to
both male and female
believers. Within our culture
Paul’s words can best com-
municate their intention when
"uioi” is rendered inclusively
as ‘children’ rather than ex-
clusively as ‘sons’. And in
fact this is what a new version
of the Bible, the NRSV, has
chosen to do. This type of ex-
clusive language is, of course,
found throughout the scrip-
tures and is generally capable
of being translated in an in-
clusive manner since when the
translator so changes the
wording s/he can be satisfied
that the text’s intention is

cither "pantes” or "anthropoi”.
The word "pantes” is an in-
clusive word meaning ‘all’
while "anthropoi” is a mas-
culine word, equivalent to
‘men’ in English, which could
be used to signify human
beings in general. The
NRSV seeks to make

the verse inclusive by
omitting the masculine

plural and working

only with the inclusive

‘all’. At the same time

it leaves the singular

‘man’ alone. This is a
stylistic misrepresentation of
the original, however, for the
Greek of Romans 5:12 works
in part because of the contrast
between the singular and
plural of the word
"anthropos”.

Romans 5:12ff is concerned
with the fact that two in-
dividuals (Adam and Christ)

Galatians 3:26: ‘Sons’ or
‘children’ of God?

have established two radically
opposed modes of being for
all people. The linguistic and
theological context, in other
words, cries out for the verse
to use the same word in the
singular and the plural, as the

_Gieek does. The exclusive




language of ‘man’ and ‘men’
brings this meaning out in cul-
tures less sensitive to gender
equality than our own. In our
culture, however, it would

“In the Lord’s Prayer, the word “father"
and the meaning of the text are
dependent upon one another”

‘mother’ does not
remedy the prob-
lem of imaging
God in single

seem best to translate
"anthropos” as human being
and "anthropoi” as human
beings. There is lexical jus-
tification for this translation
since Greek, unlike English,
had two masculine words -
"anthropos” and "aner" which
were generally used to mean
human being and male human
being respectively. Since our
text chooses "anthropos" and
not "aner” to refer to Adam,
and since in the linguistic con-
text the plural is clearly meant
to include both the male and
female genders, it is plain that
the focus of the passage is not
on the maleness of Adam but
on his singular role. Our
translation best communicates
the text’s meaning, then, by
referring to Adam not as a
‘man’ but as a single ‘human
being’ who was, until Christ
(5:15), normative for all other
‘human beings’.
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“The relationship between the
words of a text and that text’s
intention is often remarkably
intricate”

A third type of exclusive lan-
guage which we encounter in
scripture is that which refers
to God as masculine. This is
undoubtedly the most difficult
type of language about which
a translator concerned with
the issue of patriarchal lan-
guage must make a judgment.
In these cases the relationship
between the words of a text
and that text’s intention is
often remarkably intricate.
Here we must determine
whether masculine terminol-
ogy for God is merely cultural-
ly limited language or
language so intrinsically
linked to meaning that the
translator may not change it.
The fact that masculine ter-
minology for God is often of a
different category than the
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other cases we have examined
so far is proved by the fact
that alternative wordings
generally create new
problems. This indicates that
in these cases there is a much
greater degree of interdepen-
dence between words and
meaning than in our other two
categories.

We may take the Lord’s
prayer as a prime gxample of
this type of text. Jesus, when
teaching his disciples to pray,
addresses God as "Our
Father". This is an undoubted-
ly masculine image for God
and it has been argued that it
is just such an image which
has helped to foster the
devaluing of the feminine typi-
cal of patriarchal cultures.
Yet this social consequence
alone is not a sufficient ration-
| ale for the translator to alter
the wording of the text. As
' we have demonstrated above,
a translator should change a
“text’s wording only so as to
clarify the text’s intention for
our 'i:'illug‘a_l gg::text.

In order to detc}minc whether
changing words will illuminate
the sense of the passage more
clearly we must discover how
deeply the actual wordh& in
our case, ‘father’, is em-

text. The best way to do this
is to experiment with alterna-
tive words and then judge how
effectively these alternatives
communicate the text’s inten-
tion. In the case before us,
then, we might try to sub-
stitute the word ‘mother’ for
‘father’. We quickly come to
the realization, however, that
this word would be as likely to
miscommunicate within the
present cultural context as the
original. For just as there are
those whose life has been
negatively shaped by patriar-
chy so there are those whose
growth has been damaged by
destructive familial matriar-

chy. Fur(hcrmore, the word

bedded in the meaning of the

, Wycliffe

gender terms.

Since Christian or-
thodoxy under-
stands gender distinctions to
belong only to the created
order, it would be less than
judicious for a translator to
replace one problematical
term for another, especially
given that there is no textual
justification for the alterna-
tive. Because we would be no
further ahead in communicat-
ing the intention of the text by
substituting the word ‘mother’
for ‘father’ the wisest tack is
to remain faithful to the word-
ing of the text.

Another option might be to
substitute the word ‘parent’.
The advantage of this word is
that it is not gender specific.
Its disadvantage is that the
word ‘parent’ cannot convey
the dynamic of direct address
that is so essential to Jesus’
prayer. Since ‘parent’ misses
part of the intention of the
word ‘father’ it too is a poor®
substitute.

Perhaps the word ‘God’ might
be used as a replacement for
‘father’. Yet this word, be-
sides being exclusive in its
own right, does not represent
the element of personal
familial communication found
in the original.

- While there is not space
within this article to explore
other alternatives for the
word ‘father’ in the Lord’s
prayer, we have tried the

more obvious options and
found that these reveal the

So, given that the intention
this text, and others like il
pears to be so cl‘ésely inter-
woven with the wozdiig' of the
text, the translator is
translate the word

It must be left to int
of the Bible to expl

clarify for our culture th




St. John's - Servers' News

ave not been serving recently.. Yes, there was a period when
there is currently a period of adults serving. These changes are
tine. We are lurching forward, with purpose, to

You’re right, children h

families served. And yes,

not random, nor are they a new rou

implement the following objectives: -
- keep the children fully involved while

- protecting Sunday School attendance i

- encompassing the children who are waiting for their first turn

- maintaining a frequency which supports retention of the procedures,

keep the special needs persons fully involved, ; i

open up serving to even younger children - in accompaniment of their parents,

open up serving to all adults - young/old; couples/singles,

integrate non-robbed parishioners at the altar, ;

increase and preserve avenues for new parishioners to participate meaningfully

- without any undue preparation or long term responsibility,

increase parishioners self confidence in their ability to “do it themselves”,

- eliminate dependency on a single adult to run the servers rather than to cultivate,
orient and schedule a congregation full of self-confident and resourceful servers
who could respond to and meet whatever needs may arise at any given service.

A new programme is being introduced, in stage;. 1o achieve these objectives. On regular
Sundays there will be 2 complete crews of servers; an adult crew and ajyoung peoplcsgcxuéw
- 3 persons in each crew. As a consequence, there will be two sets of cross and candles.

The two crews will process in t'etheranheo ning of the servi reces
at the closing of the service. fy e oA S Outtogethe

J
After the focus and during the opening hymn the young les crew will proce
Sunday $chool chil(/imn downstairs. They will retumpﬁpproccssion betwee:s ttll::
Intercessions and the Peace. The young peoples crew will miss only the Gospel

i ~ 4
procession.

The adult crew will be on their own for the Gospel procession but share setting the altar for
the consecration and clearing the altar with the young peoples crew. Both crews will stand
at the altar for the consecration.

Pcn'odiéally, the adult crew will be a couple whose young children will serve with them.,
Children are welcome to join their server-parent at any time.

There may be an increased reliance on the young people as the servers on those Sundays
which are without Sunday School.

* Adults and children of all agés in the parish are being canvassed for their participation in
serving. If you would like to serve and have not yet been invited, please tell Father

Christian or Lucas Roffey.

The introduction of new Servers wﬂl be ongoing. And as more servers are involved, there
may be longer periods between serving allowing time for a servers memory of the routines
to become rusty. Training therefore will not be formalized and isolated, but on-the-job. As
the primary purpose of open participation is that parish members own their liturgy, the
servers must be allowed to find meaning and take pleasure in their own contribution. And
we must flow with a living service which has spontaneity, variety, and new meaning from

week to week.

A special thanks to all the established servers for their contributions and for sharing the
fun. And thanks to all the adventurous new servers for jumping in.
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